A b s t r a c t. Mercy has a special place and meaning in the Christian doctrine. It is connected with God's almightiness. In view of that mercy is not a display of weakness or powerlessness, but a demonstration of God's active and creative love.
ALMIGHTINESS AND MERCY IN THE BIBLE AND TRADITION OF CHURCH
The Bible shows God as almighty and full of mercy for creatures, especially for humans. Importance of those traits is primarily shown by the word count. 5 In the Polish translation of the Bible there are following terms describing God's almightiness: wszechmoc (occurs 3 times), wszechwładza (1 time), and adj. wszechmocny (62 times), wszechmogący (29 times), wszechwładny (7 times). Next, the noun miłosierdzie (mercy) occurs in the Bible 157 times, łaska (grace) 295 times, łaskawość (goodness) 78 times, litość (pity) 77 times. The adjective miłosierny (merciful) 37 times, łaskawy (kind) 45 times, łagodny (gentle) 22 times, litościwy (compassionate) 7 times. When we compare this to the words: miłościwy (merciful) 3 times, miłość (love) 206 times, miłować (cherish) 214 times, miłujący (cherishing) 13 times, it is easy to understand that love and mercy are the core of God and human life in His image, after His likeness. Most of all, the analysis of biblical message reveals the mystery of coexistence of almightiness and mercy in God. It must be intensified by testimony of faith of Church through the Tradition and the Magisterium.
a) God Almighty
God is almighty-"he does whatever he pleases" (Ps 115:3; cf. Job 42:2), gives His creation to anybody He pleases (Jer 27:5) and nothing is too difficult to Him (Jer 32:17) . This truth is expressed by the names Abram which is translated as "Father (God) is exalted" and Abraham, which means "Father of multitude." 6 The patriarch bearing these names was asked by an angel:
"Is there anything too difficult for the Lord?" (Gen 18:14) . God is almighty as he created whole world and from Him comes help for men (Ps 121:2). However, the particular display of this almightiness is forgiveness which 5 Cf. touches deeply the heart of a sinner. It is included in expressions such as: "Yet precisely because you can do all things, you show mercy to everyone" (Wis 11:23); "For as the skies are high above the earth, so his loyal love towers over his faithful followers" (Ps 103:11); "He is the one who forgives all your sins, who heals all your diseases, […] , who crowns you with his loyal love and compassion" (Ps 103:3.4b). The Hebrew source of the expression of God's almightiness is the phrase "Yahweh Sabaoth -the God of hosts" (2 Sam 5:10; 7:8), which in the Septuagint is conveyed as Kyrios Pantokratôr and as "God of Armies," "God of Power," "Lord of Power." It signifies the idea of Lord of Heaven and Earth, 7 who independently rules over everything. 8 Also the term El Shaddai is translated as Pantokratôr. As follows, the verse Am 5:16 contains a phrase Kyrios to Theos, ho Pantokratôr ("Lord, God of host, Ruler of All"), which expresses the relation between God and the world, not only His being the highest. That is why the most proper translation of this Greek term is "Sustainer of the World."
9 Also the name JHWH ("I Am that I Am") cannot be considered only in philosophical categories of constant presence. This basic name of God means His Almighty Providence. This interpretation is based on analysis of additional terms-the compassionate and gracious God; slow to anger, and abounding in loyal love and faithfulness (Ex 34, 6a) . 10 The New Testament shows God's fatherhood and kindness even stronger. The most important are His relationship with Son of God and Universal Fatherhood of all creatures.
11 In this context the Gospel professes that "for 7 Joseph RATZINGER, Wprowadzenie w chrześcijań stwo [Introduction to Christianity], trans.
God nothing is impossible" (cf. Lk 1:37; Mt 19:26) and makes promises connected to man's act of faith, for instance: "Whatever you ask for in prayer, believe that you have received it, and it will be yours" (Mk 11:24) or "Don't be afraid, just believe!" (Mk 5:36b). Invocation of name Jesus brings radical changes in the lives of the sick (cf. Acts 3:16a). All of the passages reveal the trust in Jesus in which people had found the expression of God's almightiness. These signs also reveals the Christ as almighty Incarnate Word. Also the tradition of the Church carries the message of God's almightiness as it is shown in the first Creeds. Following descriptions can be indicated: "In the Father, Ruler of all things" (Epistula Apostolorum, ca. 160-170); "I believe in one true God, the Father almighty" (Constitution of the Egyptian Church, ca. 500, coptic version); "I believe in One God the Father, Ruler of all things" (Constitution of the Egyptian Church, ca. 500, Ethiopian version); "Do you believe (I believe) Catholic Church adds a description of God's almightiness as universal, loving and mysterious-meaning that God is the Creator and rules over everything, is the Father of humans which is only recognized by faith (CCC 268).
b) Merciful God
The Old Testament portrays God in His attributes of mercy. It is expressed by God's words and saving actions as well as the call of people longing for God's glance. People can turn to the Creator who shows mercy: "have mercy on me, o Lord" (Ps 4:2; 6:3; 9:14; 25:16); "his loyal love endures" (Ps 118:1c.2b.3b.4b) .
At the same time God is portrayed as the defender of the oppressed, the poor, widows and orphans. Israel experienced God's mercy tangibly. Liberation of Israel from Egyptian captivity, journey through the desert and entry into the Promised Land show the power of God's love. It is an expression of God's loyalty-"I have also heard the groaning of the Israelites, whom the Egyptians are enslaving, and I have remembered my covenant" (Ex 6:5). The further history of Israel is a story of active love of God and His people-liberation from other enemies and care for the nation. This grace is especially visible in forgiveness. Multiple times God renounced His punishment because people asked for forgiveness. The evidence of this can be found in Jeremiah's prophecy: "…For as often as I speak against him, I do remember him still. Therefore my heart yearns for him; I will surely have mercy on him" (Je 31:20) . It is exemplified by following words: "I, the Lord, your God, am a jealous God, responding to the transgression of fathers by dealing with children to the third and fourth generations of those who reject me, and showing covenant faithfulness to a thousand generations of those who love me and keep my commandments" . It is linked to the fact that for God man and his well-being is the most important. Thus, forgiveness surpasses the punishment. That is why the appeal for man's conversion is still actual-"The wicked need to abandon their lifestyle and sinful people their plans. They should return to the Lord, and he will show mercy to them, and to their God, for he will freely forgive them" (Is 55:7). The only obstacle is a hardened heart (Is 9:16; Jer 16:5.13).
Next verses of the Old Testament express tenderness and mercy of the Creator. Namely, God is compassionate (rahum), gracious (hanun), slow to anger, abounding in grace and love (hesed) and faithfulness (rahum), maintaining love to thousands (Ex 34:6), He will not carry out His fierce anger nor will He destroy his people (Ho 11:9); He is not angry forever (Jer 3:12); He is slow to anger, He is very gentle, He has compassion on the faithful, He does not repay according to human sins . Furthermore, He is sovereign in showing His grace: "I will cause all my goodness to pass in front of you, and I will proclaim my name, the Lord, in your presence. I will have mercy on whom I will have mercy, and I will have compassion on whom I will have compassion" (Ex 33:19) . Therefore, all who wait for Him in faith will be blessed (Is 30:18).
Mercy is not only focused on forgiveness but also allows difficult situations-similar to deserts-to happen. His aim is to speak to the hearts (Ho 2:16), so that a man can discover the need of a new life. Similarly: "He has torn us to pieces but he will heal us; he has injured us but he will bind up our wound" (Ho 6:1).
Also in the New Testament there is truth about merciful God is revealed. The very fact of the incarnation of the divine Word is an excellent display of His grace for Jesus came to the poor, ill and rejected and became their friend. His mission is expressed in those words: "The Spirit of the Lord is on me, because he has anointed me to proclaim good news to the poor. He has sent me to proclaim freedom for the prisoners and recovery of sight for the blind, to set the oppressed free, to proclaim the year of the Lord's favour […] Today this scripture is fulfilled in your hearing" ). Even before Jesus was born, mercy was proclaimed-"His mercy extends to those who fear him […] He has helped his servant Israel, remembering to be merciful" (Lk 1:50.54). Healings, which accompany Jesus' mission among the sinners, the oppressed and the rejected, were fulfilment of prophecies. The truth about the Promise of Emmanuel which will be among the people is not only a culmination of mercy but also God's almightiness. That is because people are given a totally new life.
The portrayal of merciful God is also expressed in apostolic letters in which we can find a phrase "Father of compassion" (2 Cor 1:3; Jm 5:11). They also express faith in such God (cf. 1 Cor 7:25; 2 Cor 4:1; 1 Tim 1:13) and show the promise of mercy to the faithful (cf. 1 Tim 1:2; 2 Tim 1:2; Titus 1:4; 2 John 3). Above all, the New Testament consists of a testimony of faith that from grace we have been saved. This reality, rooted in Paschal Mystery of Jesus, is the deepest experience of merciful God because a man without any contribution but through turning to Jesus gains absolution and thus a new life.
c) Divine Mercy
Forgiveness is a constant motif in the Word of God. Prophecies of absolution of sins and of rebuilding of a man form a revelation of Divine Mercy.
Micah confessed: "Who is a God like you, who pardons sin and forgives the transgression of the remnant of his inheritance? You do not stay angry for ever but delight to show mercy. You will again have compassion on us; you will tread our sins underfoot and hurl all our iniquities into the depths of the sea?" (Micah 7:18−19). It can be said that Divine Mercy indirectly reveals the reality of evil and weakness in a man who needs an intervention from the Creator. Because of grace people can exist.
14 This is also expressed in Jesus' words to St. Faustina: "If I call creatures into being-that is the abyss of My mercy".
15
Merciful God also expects mercy from His people. That is why He condemned pagans without mercy (Amos 1:11), expected active love among people (Ex 22:26; Mic 6:8) expressed in helping others (cf. Is 58:6−11; Job 31:16−23), he forbade uncontrolled revenge and demanded a forgiving attitude. The special sign of mercy was the Sabbatical and the Jubilee year, 16 when a person's life was to recover to its original harmony.
Jesus also expected mercy from his disciples because God the Father was merciful (cf. Lk 6:36). The Good Samaritan is a quintessential example of such an attitude. He helped a Jew who was beaten by robbers (cf. Lk 10: 30−37). The motif was taken up by the disciples. St. Paul tells about faith expressing itself through love (Gal 5:6), compassion (Php 2;1) and kindness (Eph 4:32). St. John acknowledges that mercy towards another man is a sign of experience of God's love (1 John 3:17). What is more, St. James unequivocally points out that it is necessary to link faith with action (James 2:14−26). It needs to be said that, in this context, mercy is a test of authenticity of our faith. This is what qualifies people to eternal life (cf. Matt 25:31−46). It needs to be noted that the gift of Holy Spirit is a particular indication of God's almightiness and in the same time-of His mercy. The Holy Spirit makes a new person and through new people creates civilization of love-the new world. Seemingly opposite traits and realities are however tightly connected. To discover this unity, it is necessary to correctly understand mercy and almightiness and then observe their mutual conditioning and coexistence in single actions of God.
a) God's Almightiness
The phrase "God Almighty" was applied in the writings of the Apostolic Fathers, first of all by Justin and in Martyrdom of Polycarp, and was the most popular in the fourth century. It was primarily used in the liturgical context, independently of the Creed-since in connection with the preface, referring to the Hebrew Yahweh Sabaoth.
It is also important to notice the impoverishment of the term "Almighty" by translating the Greek Pantokratôr to the Latin omnipotens. The first term expresses the active aspect-almightiness in terms of power, glory, authority, transcendence. The latter means only the ability to do everything and so does not emphasize as much of the active aspect. Whereas, the term "Father Almighty", as Joseph Ratzinger notes, "allows to unequivocally learn what the Christian image of God is: to see the tension between universal power and universal love, complete remoteness and complete closeness, between the absolute being and direct relation to what is most human." 18 So, it is necessary to point to different scopes of the notion of almightiness: God's universal rule and power over all beings (the Sovereign of everything); ability to create everything and to sustain the existence of the world (the Lord, the Ruler, the Cause and The almightiness cannot be separated from the whole revelation of God; considerations about aseitas will not be complete as the philosophical discourse alone leads to the declaration of God's unrecognisability. Therefore professing God Almighty implies seeing that He has everything, differs from all of weaknesses and transcends all of powers. It is not the potentia that is important here, but the potestas-the legitimate justification of power which is tightly connected with the love and order of God. 25 The basis of this should be seen in the sentence "God is love" (1 Jn 4:8b). This name reveals the truth about the relation of God and man. It is love that expresses God's almightiness most profoundly for the Creator does not destroy the sinners, but calls them to reconciliation, to conversion and to changing of their lives. It is giving the Son up that makes it possible. The time which is given will however pass and the universal Kingdom of God will come. Thus "love will finally triumph and reveal itself in the full might. Almighty love will triumph."
45 Jesus confirmed this while speaking to St.
Faustina in the context of the grace of salvation: "My omnipotent mercy is active here. Happy the soul that takes advantage of this grace."
46
So it is necessary to say that it is yet the revelation of Jesus Christ that opens the possibility of the deep coexistence and interdependence of God's almightiness and mercy. This mystery of Bethlehem and Golgotha reveals God's power with the full depth of its meaning.
47 Joseph Ratzinger conveyed this in his writings: "here a new understanding of power is also born, a new understanding of reign and greatness. The greatest power may calmly become a subject of other power. Its power is not based on violence, it is the freedom of love that will always be stronger than earth-dominating violence, even if rejected." 48 At the same time it is necessary to note that God showed his almightiness in a way that man did not expect-as frailty of human existence burdened with the consequences of sin. This is the paradox of the merciful almightiness-what diverts one from God, becomes a way towards Him; however, transformed by the faithfulness of Jesus' love, it loses the deadly effects and the ultimate meaning. It is expressed in Hans Urs von Balthasar's words: "Hence it can be said that the merciful self-giving up by God in His Son shows the extreme aspect of God's mercy which can be equated directly to the final embrace, somehow a grasp from below." 49 Almightiness is therefore expressed most fully in God's ability to sacrifice Himself, that is in love embracing "thinking oneself, speaking oneself, expressing oneself." 50 It is far from the purely philosophical description of God's being. God is not only above the world, not only saint, all-knowing and almighty but He is first of all merciful. His mercy is the greatest attribute of His power -"Further, it is said of God that He manifests His omnipotence «espe-cially by sparing and having mercy». Therefore the greatest act possible to the divine power is to spare and have mercy." 51 It is also the greatest display of gratuitousness coming from God's love and power. At the same time it actualizes the Creator's fatherhood of people. omnipotence is particularly shown in sparing and having mercy, because in this is it made manifest that God has supreme power, that He freely forgives sins. For it is not for one who is bound by laws of a superior to forgive sins of his own free will. Or, because by sparing and having mercy upon men, He leads them on to the participation of an infinite good; which is the ultimate effect of the divine power. Or because [...] the effect of the divine mercy is the foundation of all the divine works."
53
Other liturgical texts express, directly or indirectly, the truth about conjugation of mercy and almightiness. The collect for Thursday of the First Week of Advent includes the following prayer: "Stir up your power, O Lord, and come to our help with mighty strength, that what our sins impede the grace of your mercy may hasten." Furthermore, liturgy expresses the almightiness of God in the work of new creation. It is possible to list the following prayers: "Accept the sacrificial offerings", "O Lord, by which, in your power and kindness, you willed us to be reconciled to yourself and our salvation to be restored" (prayer over the offerings for Friday of the first week of Lent); "Lord, we pray, that this saving sacrifice may cleanse us of our faults and become an oblation pleasing to your almighty power" (prayer over the offerings for Tuesday of the third week of Lent); "Be near, O Lord, to those who plead before you, and look kindly on those who place their hope in your mercy, that […] they may persevere in holy living..." (collect for Thursday of the fifth week of Lent); "Almighty ever-living God, who have restored us to life […] , preserve in us the work of your mercy..." (prayer after Communion for Good Friday); "O God, protector of those who hope in you, without whom nothing has firm foundation, nothing is holy, bestow in abundance your mercy upon us" (collect for 17th Sunday of Ordinary Time); "Almighty ever-living God, who in the abundance of your kindness surpass the merits and the desires of those who entreat you, pour out your mercy upon us..." (collect for 27 Sunday of Ordinary Time). Prefaces of the Lent however contain an invocation to the "holy Father, almighty and eternal God." Also the simultaneous listing of the aforementioned attributes of God ("almighty and merciful God") shows their coexistence (collect for the second Sunday of Advent; prefaces for Sundays of Ordinary Time).
Foregoing prayers are justified as God's almightiness manifests itself in judgement and salvation which is accompanied by love. Actually it is love that is the peak of almightiness since it may always be active. In every situation it is possible for God to introduce the reign of love which realizes itself in the change of the world. Only such love creates authentic hope in a man. 
ALMIGHTINESS AND MERCY OF GOD IN SPIRITUAL LIFE AND CHURCH PRACTICE
The truth about almightiness and mercy of God needs to be acknowledged not only in the act of faith by the baptised but also to be celebrated in devotion and practised in human relations. . Bend down to us sinners, heal our weaknesses, conquer all evil, and grant that all the inhabitants of the earth may experience Your mercy." 57 Expected radical change is rooted in God's actions which triumph over human weakness and evil. This is the experience of saints and many of the faithful who gave their life to God's mercy. It proves the efficiency of almightiness and God's active love.
a) Trust in God's mercy

b) Forgiveness of sins and the temporal punishment
One of basic dimensions of Jesus' and Church's mission is absolution of sins. Wonderfulness of this fact is portrayed by healing of the paralytic: "Take heart, son; your sins are forgiven.
[…] I want you to know that the Son of Man has authority on earth to forgive sins. So he said to the paralysed man, «Get up, take your mat and go home»" (Mt 9:2b.6). During the absolution, connected with the act of contrition and the gift of God's grace, the spiritual situation of a Christian is subject to change.
Another sign, connected with the Power of Keys is indulgence, that involves the faithful both deceased and alive, in which "the fullness of the Father's mercy, who offers everyone his love, expressed primarily in the forgiveness of sins" 58 is revealed. It is in that gift that "the Father who, Indulgence is therefore an experience of God's mercy and almightiness. It can be seen in the effects of zealous conversion leading to the purification of a faithful. 62 Its goal is multiplication of love and repentance among the faithful. Among the deceased -it is a gift of a new life through the intercession of the living. So, analysing the reality of the plenary indulgence, conditioned by perfect contrition and full independence from even a smallest sin, it is possible to spot the analogy to the baptism of an adult whose guilts are forgiven and whose punishments are remitted. It demands God's radical intervention.
c) Jubilee year Every jubilee year is an expression of faith in God's mercy and almightiness. John Paul II explained "the Jubilee is precisely this 'year of the Lord's the Church's court and in the judgment of God, for the remission of the punishment which remains after contrition, absolution, and confession, whether this punishment be enjoined or not. The reason why they so avail is the oneness of the mystical body in which many have performed works of satisfaction exceeding the requirements of their debts; in which, too, many have patiently borne unjust tribulations whereby a multitude of punishments would have been paid, had they been incurred. So great is the quantity of such merits that it exceeds the entire debt of punishment due to those who are living at this moment: and this is especially due to the merits of Christ: for though He acts through the sacraments, yet His efficacy is nowise restricted to them, but infinitely surpasses their efficacy. favour', a year of the remission of sins and of the punishments due to them, a year of reconciliation between disputing parties, a year of manifold conversions and of sacramental and extra-sacramental penance." 63 That way justice is outweighed by mercy, for God's greatness is that it constantly gives a chance for conversion, repentance and forgiveness of sins. It will not happen disregarding human will. Every jubilee year is however connected to particular gifts which provides an opportunity to renew one's life. Additional, it is necessary to note that a jubilee year is a clear sign to whole humanity to discover the greatness of and need for mercy. That is why Francis calls the Church to evangelize: "May the message of mercy reach everyone, and may no one be indifferent to the call to experience mercy. I direct this invitation to conversion even more fervently to those whose behaviour distances them from the grace of God." 64 It must not be an unusual call. Mercy should characterize every day as God's grace is constantly extended over the world.
d) Active mercy
Experience of God's grace draws man to show mercy to others. Christian mercy is "in a certain sense the most perfect incarnation of equality between people, and therefore also the most perfect incarnation of justice as well […] . Thus, mercy becomes an indispensable element for shaping mutual relationships between people, in a spirit of deepest respect for what is human, and in a spirit of mutual brotherhood." 66 That is why undertaking works of mercy is essential which was aptly grasped by the Second Vatican Council: "man, who is the only creature on earth which God willed for itself, cannot fully find himself except through a sincere gift of himself." 67 In this view, experience of God's almighty mercy implies that men perform works of mercy for one another. Its measure is not the strength of the emotion but a specific action towards those in need. It is caused by the experience of 63 JOHN PAUL II, Apostolic Letter Tertio millennio adveniente, no. 14. Translation by transformative and healing grace. Forgiveness, which creates a new reality between men, is its peak. In this context Pope Francis called the Church to the world-transforming mercy. He motivates the faithful pointing to the fact that "Mercy is the very foundation of the Church's life.
[…] The Church's very credibility is seen in how she shows merciful and compassionate love." 68 
CONCLUSIONS
The foregoing discourse can be summarized in few points: a) Peter Damian wrote about God's almightiness: "the greatest and almighty Creator's will is such an effective cause of existence or nonexistence of all things that if He wants something to exist then it is not possible for the thing not to exist; whereas if He does not want a thing to exist then it is not possible for the thing to exist." 69 Then, Revelation shows that God's will is to forgive. For that reason, the greatest sign of God's almightiness, which form the vanity of sin recovers man to life and eternal life, can be seen in mercy. b) Almightiness does not only mean great actions and extraordinary phenomena. It can be asked: "Why wonder that almighty God reveals Himself as great in great things and in the same time so wonderfully works in everything what is the smallest and the least." 70 c) God's action is always linked with love toward man. Thus in God love is always connected with mercy 71 which includes words and salvific actions. It needs to be mentioned that "love is transformed into mercy when it has to go beyond the precise norm of justice -precise and often too narrow." 72 d) St. Augustine confesses that: "God is almighty and being merciful does not stop Him from being just and this does not stop him from being merci-
